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This Country Profile provides comprehensive information on the most recent trends and data on 

female genital cutting (FGC) in Malaysia.  It includes an analysis of the current socio-political 

situation, legal frameworks and programmes to make recommendations on how to move toward 

eradicating the practice.  Its purpose is to equip activists, practitioners, development partners 

and research organisations with the most up-to-date information to inform decision-making on 

policy and practice in the Malaysian and South East Asian contexts. 

Academic research undertaken by professionals of various disciplines form the backbone of this 

Country Profile, as do reports and statements by both governmental and non-governmental 

organisations, postgraduate research, media materials, webinars and documentary videos. 

Female genital mutilation (FGM), the term most often used globally to describe genital cutting, 

is defined by the World Health Organization (WHO) as the ‘partial or total removal of the external 

female genitalia or other injury to the female genital organs for non-medical reasons.’1 

In Malaysia and South East Asia, ‘FGM’, is perceived to be an irrelevant term imposed by the West 

and not reflective of ‘female circumcision’ as practised in the region 2 .  The term ‘female 

circumcision’ medicalises the practice and conveys positive connotations in Malaysia, linking it 

with male circumcision by projecting the same ideas of ‘cleanliness’ and ‘necessity’.  Because the 

Arabic term (khitan) is also used in religious circles, it reinforces a view that the practice is 

endorsed by all schools of thought within Islam.3  Additionally, the Malaysian Government denies 

that FGM is practised in Malaysia, but acknowledges that ‘female circumcision’ occurs.4 

However, in 2019, the Committee on the Elimination of Discrimination Against Women (CEDAW) and 

the Committee on the Rights of the Child issued joint general recommendations on harmful practices, 

linking these various terms to one single practice.5  Despite linguistic differences and sentiments, 

the practice of female circumcision in South East Asia still falls under the WHO’s classifications of ‘Type 

1 FGM’ and ‘Type 4 FGM’,6 and the practice of any form of cutting is recognised internationally to be 

a violation of human rights, the rights of the child and women’s rights. 

Since the term ‘cutting’ appears to be the more widely understood term within South East Asian 

literature, this Country Profile uses the term ‘female genital cutting’ or ‘FGC’. 

FGC is believed to have been imported into South East Asia alongside Islam.7  In the region, 

there is a notable lack of data availabe about FGC, but it is usually practised by Muslim 

communities and viewed as a religious practice.  Its practice by Muslim communities in 

Indonesia and Malaysia is well known.8 

The Malaysian population is divided into three main ethnic groups, the Bumiputera – 20.6 million 

(69.4% of the citizen population); Chinese – 6.9 million and Indian – 2 milion.  In addition to these, 

non-Malaysian residents amount to 2.7 million.9  The Malaysian Constitution10 further segments 

the Bumiputera into ethnic Malays, or Melayu, whose dominant position is confirmed in Article 

153 of the Constitution; Orang Asli (the ‘Original People’), referred to as ‘Aborigines’ in Article 

160(2); Sabah’s population, referred to as the ‘natives of Sabah’ in Article 161A(6)(b); and 

Sarawak’s population, referred to as the ‘natives of Sarawak’ in Article 161A(6)(c). 
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Ethnic Malays, nearly all of whom are Muslim, can also be found in Singapore (9.2%),11 southern 

Thailand (more than 70% in the four southernmost provinces) and right across South East Asia.12 

Malaysia has a dual judicial system consisting of common law and Islamic law, and religion is a 

state matter.  The Constitution grants states the power to apply their versions of Islamic law on 

certain topics and to give jurisdiction to Sharia courts over personal law, matters related to 

religious practice and offences deemed to be against the precepts of Islam.13  Globally, fatwas 

are non-binding, formal rulings or opinions on a point of Islamic law, but the Malaysian dual 

judicial system only gives fatwas the force of law once gazetted; i.e. adopted and published by 

the individual states as part of their own legislations.14 

Malaysia has signed and ratified several different international conventions, imposing on the country 

an obligation to observe measures set out in them to eradicate FGC, as well as recommendations to 

implement equality of rights for all women throughout Malaysia’s legal system. 

The Federal Constitution of Malaysia15 does not have any specific provisions on FGC, but could 

be used to ban or regulate FGC.  The Constitution does have a provision on equality of rights and 

gender-based discrimination, which is, however, not legally inclusive of FGC.  FGC is not associated 

with gender-based discrimination in the minds of most Malaysians. 

Article 11(5) of the Constitution (on freedom of religion), read alongside Article 8(5) (on 

permissible discrimination) has the potential to ban or regulate the practice of FGC on the grounds 

of ‘public order, public health or morality’.16 

In April 2009, the Fatwa Committee of The National Council for Islamic Religious Affairs Malaysia  

issued an opinion (‘the 2009 fatwa’) that FGC is ‘part of Islamic teachings and should be observed 

by Muslims[,] except [that,] when the procedure is deemed harmful, it should be avoided’.17  The 

2009 fatwa moved FGC from a recommended Islamic practice to a compulsory act of faith.18  It 

also dissociated from the process, guiding principles and outcome decreed by the Grand Mufti of 

Al-Azhar University. 19   It led the majority of Malay Muslims to see FGC as an obligation, 

irrespective of the fatwa’s legal status, and pushed parents towards medicalised FGC.20   

After considering evidence discussed by religious scholars and medical experts, the state of Perlis in 

2017 issued a view that conflicted with the 2009 fatwa;21 other Malaysian state fatwa committees 

expressed opinions supporting it.  None of these religious opinions at state level have been 

published in the official gazette, leaving these opinions as official declarations, not legally binding,22 

but even a non-gazetted fatwa will have a strong influence on personal decision-making.23 

In Thailand, the fatwa committee has not issued any ruling on FGC, and the Health Ministry and 

Thai authorities have reportedly taken a pragmatic approach to a ‘not harmful’ ‘cultural 

phenomenon’, which, as such, would not need laws or regulations.24 

In Singapore, the absence of a law or legislation banning FGC makes the practice legal;25 however, 

the official list of fatwas issued on science, medicine and health does not include FGC, nor does it 

address the FGC issue in either an approving or a disapproving manner.26 
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The CEDAW stresses that FGC cannnot be justified on religious grounds nor be authorised by 

fatwas and is a harmful practice, irrespective of the extent of the cut or whether the cut is 

performed in a medical setting.27 

Only seven studies provide quantitative data on the prevalence of FGC in Malaysia.28  As sample 

sizes, geographical areas and representativeness vary between studies, comparisons or trends 

cannot be drawn.  Rather, there is a certain homogeneity in the findings that draws a sketch of 

prevalence, if not a full picture. 

In view of these studies, Orchid Project estimates an FGC prevalence of 93% 

in the female, ethnic Malay population (or more than 7.5 million girls and 

women) and no FGC in the Chinese and Indian populations. 

The data available are insufficient to estimate prevalence among non-Malay Bumiputera, 

although there is anecdotal evidence that FGC is also practised by members of the Orang Asli 

and Sabah and Sarawak’s indigenous populations. 

The prevalence of FGC in southern Thailand is believed to be close to 88.5% of 

women and girls.  One pilot study in Singapore found a prevalence of 75% 

among Muslim women.29 

The types of FGC practised in the Malaysia region fall at least into the WHO’s Types 1 and 4.30  

Malays do not practise pharaonic circumcision/Type 3 (often referred to as ‘infibulation’).31  Type 

2, however, has been found in Singapore.32 

In Malaysia, as in most of South East Asia, the cut has traditionally been relatively minor:  pricking 

is common, and flesh the size of a grain of rice is sometimes removed – ‘just a little’ is universally 

highlighted.  However, researchers emphasise two developments that suggest a shift toward 

more severe forms of the practice:  calls by some for ‘more “orthodox” forms of Islamic practice’;33 

and the paradoxical results of medicalisation, which sometimes lead to deeper cuts or cuts on the 

clitoris rather than the prepuce.34  Various studies and articles do not leave much room for doubt 

about the practise of FGC types other than Type 4 in Malaysia, contradicting the assertion by the 

Malaysian Government that FGC does not occur in the country. 

Across ethnic Malays in Malaysia, southern Thailand and Singapore, an overwhelming majority of 

girls are cut before the age of one, often before six months, although FGC can be carried out 

at any age. 

There are three types of FGC practitioners:  traditional midwives called Mak Bidans (‘indigenous 

midwives’); general practitioners, particularly doctors owning their own clinics; and government 

midwives (sometimes involved, but to a lesser degree). 

Mak Bidans are trusted by the older generations for several reasons.  Younger generations, 

though, have become more receptive to doctors as a ‘harm reduction’ measure.  Doctors are 

increasingly seen as more qualified.35  However, United Nations Member States are urged by the 

General Assembly to stop the medicalisation of FGC.36 
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Traditionally, in South East Asia, the ritual of cutting girls is done quietly, kept between Mak Bidans 

and parents – unlike the male circumcision ceremony, for which most parents hold a feast.  

Consequently, while almost all Malay Muslims in Malaysia know about FGC,37 extended knowledge 

of the procedure itself, including the details and even, sometimes, if one oneself has been cut, seems 

less common. 

The motivations for performing FGC identified by Dawson et al.38 in the Asia Pacific are complex.  

Religion (which is closely linked with culture and tradition) is cited in all the studies discussed in 

this Country Profile as a driver of FGC; health as a driver also appears regularly, although what is 

meant by ‘health’ is not explained and has no scientific nor logical basis.39  Religion is also seen 

as an ‘identity’.  FGC is a girl’s marker of formal/full acceptance into the Islamic community and 

entrance into the faith.40  Research points out different beliefs, sometimes contradictory, about 

the assumed role of FGC in controlling sexuality or increasing sexual function.41  In southern 

Thailand, FGC is seen as a way to prevent girls from becoming stubborn and of moulding the 

feminine character.42 

In Malaysia, FGC is viewed as a ‘female business’, and, as such, the husbands let the women make 

the decisions.43  However, the decision not to cut is made jointly as parents 79.3% of the time.  

The reasons why some members of Malay-Muslim communities choose not to practise FGC have 

not been specifically researched. 

Notions of harm and the medicalisation of FGC are at the core of the current societal debates 

on the practice in Malaysia.  FGC is perceived by Malay Muslims to be harmless and safe.44 

Nowadays, the majority of FGC cases in Malaysia and Singapore are performed by healthcare 

professionals, contrary to the Medical Act 1971 and the Code of Professional Conduct – which 

impose a good standard of medical care and the need for consent to medical treatment – as the 

younger generation chooses private clinics, mostly for hygiene reasons.45 

A large piece of research on FGC medicalisation46 found that 85.4% of doctors think FGC should 

continue.  Independently of views on FGC itself, support for medicalised FGC is universal in 

Malaysia, as a harm-reduction measure for the prevention of infections.47  Most doctors, however, 

‘agreed that they would not conduct FGC if there were clear instructions from the medical council 

and if it were declared illegal.’48  In Thailand, medicalised FGC is resisted on physical, ritualistic 

and religious grounds. 

In 2012, the United Nations General Assembly unanimously passed a resolution framing FGC as a 

human-rights violation and a serious threat to the health of women and girls, including their 

psychological, sexual and reproductive health, and urged nations to ban the practice.49 

Recent studies 50  on the anatomy of the clitoris and the clitoral hood shed more light on the 

physiological harm done by FGC.  The size of a child’s genitals and girls’ development processes mean 

that ‘a little incision’ and ‘a right process’51 cannot be guaranteed to cause no harm, inflict on the baby 

a high level of pain and may even result in her losing her clitoris.52  A number of doctors practise more 

invasive forms of FGC by cutting parts of the clitoris (Type 1).53  Stephen R. Munzer54 argues that 
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‘interfering with a child’s genitalia [has exceptional] salience’;55 therefore, non-consensual pricking, 

nicking or piercing of genitalia is ‘wronging’ a child, irrespective of the level of harm. 

In Malaysia, the majority of Muslims are Sunni and follow the Shafi'i doctrine, the only maddhab 

(‘school of thought’) to regard FGC as mandatory in Islam, even though some Malay Muslims 

believe FGC is practised by all Islamic maddhahib.56  Religious scholars state that FGC is not a 

requirement in the Koran; rather, those who support the practice build their reasoning on the 

hadiths.57  Clarence-Smith58 claims all the hadiths dealing with FGC either lend themselves to 

different interpretations or are of uncertain authenticity; besides, ‘any tradition can be overruled 

by deploying the fundamental injunction in the Quran to command and forbid evil.’59 

The international spotlight placed on Malaysian FGC is considered to serve a Western agenda to 

censure a harmless traditional/religious practice and, therefore, to condemn Islam and Malayness.  

It has ignited a strong discourse, pushing academics to reassess the hadiths’ authenticity from a 

Malay point of view, which means that edicts such as that of the Grand Mufti of Al-Azhar 

Univertsity, which bans FGC, are viewed as irrelevant – a ‘foreign fatwa’.60 

Nonetheless, a 2019 Malaysian study61  reassessed the hadiths and concluded that there is an 

absence of ‘valid’ evidence of a command by the Prophet regarding FGC; that scholars do not issue 

fatwas solely on religious texts, but also by referring to medical expertise available at the time, 

pursuing the Islamic care for the health aspects of every human being; and that it is unnecessary to 

associate anti-FGC advocacy with a Western agenda or a movement to destroy Islam. 

Psychological harm caused by FGC has been recorded in Singapore.62  In Malaysia, Professor 

Rashid Khan63 regrets the lack of academic data on the psychological impact of Type 4 FGC.  On 

social media and blogs, some Malay women are ending their silence, telling their stories and 

questions or fears about the impact their own FGC had on them, such as long-term pain after 

delivering a child and a plummeting sexual desire.64  A little cut may be too much, as ‘doctors are 

cutting growing tissue that could lead to sexual dissatisfaction later in life, due to the inability to 

experience orgasm adequately, which can lead to marital issues and family disharmony’.65 

FGC as practised in Malaysia (or anywhere in the world) has no medical benefits.66 

The Malaysian Medical Council is thought to regard FGC as a predominantly Muslim issue.  

Therefore, it chooses to be silent on the matter.  There seems to be general agreement that FGC 

is not to be performed by members of the medical profession,67 but practising doctors consider 

the Council’s silence to be ‘tacit approval’.68  The Government, too, has actively supported FGC and 

tried to legitimise it in front of the CEDAW, but has not made any official statements.69  Singapore’s 

and Thailand’s governments are equally silent. 

Challenges that must be overcome to end FGC among ethnic Malays are as follows. 

▪ FGC is a very sensitive topic in Malaysia.  The Government’s strategic silence leaves grassroots 

organisations and NGOs responsible for negotiating the issue.  Stakeholders – government, 

religious and health authorities; CSOs and NGOs; and individuals – should take up that 

responsibility to advance the movement toward ending FGC. 



 

COUNTRY PROFILE: FGC IN MALAYSIA – EXECUTIVE SUMMARY | 7 

▪ The poliarisation of religious discources is a barrier in a society that sees FGC as a cultural and 

religious identity marker.  Nonetheless, Islamic jurists around the globe draw insights from 

classical and contemporary jurisprudence, which state that FGC is not an Islamic practice or 

that FGC is not mandatory in Islam.  These views could change the narrative in Malaysia. 

▪ Misunderstandings of what constitutes ‘harm’, beyond visible injuries, lead parents to continue 

supporting the practice.  Education and further research are required on the wider definition 

of ‘harm’, as well as a better understanding of ‘harm’ versus ‘wronging’. 

▪ Medicalised FGC is already popular and continues to be supported by doctors and the younger 

generations.  The majority of medical practitioners lack awareness of civil or religious legalities 

or of the global concern and ethics surrounding FGC.  However, doctors would be disinclined 

to continuing the practice if there were clear instructions from the Malaysian Medical Council 

and if FGC were made illegal.70 

▪ As ‘female circumcision’ is not recognised as FGC, there is no funding available to carry out 

research or advocacy. 

Pressure has been brought by the international human-rights community on the Malaysian 

Government to comply with its international commitments and ban the practice.  An overview of 

some of these organisations is included with this report.  However, in the context of the 

Government’s denial of the classification and harms of the practice, efforts have yet to result in 

any significant change. 

This Country Profile calls for the following actions:  

▪ break the silence surrounding FGC and bring the issue to the forefront in socio-political 

spaces, to enable informed debates about harm, consent/parental authority and bodily 

integrity within all affected ethnic groups and society as a whole; 

▪ gather and make available national, regional and ethnic data, including the prevalence, 

specific practices and drivers of the practice; 

▪ allocate resources to grassroots and other organisations that are engaged in the long-term 

work of changing attitudes and beliefs about FGC;  

▪ work with the Ministry of Health, JAKIM and medical professionals to deepen the 

understanding of physical, emotional, psychological and sexual harms caused by Types 1 and 

4, and issue statements accordingly;  

▪ conduct knowledge-sharing workshops to improve parental and societal access to 

information about FGC harm; 

▪ engage with religious leaders, in meaningful and transformative ways, to deconstruct the 

belief that FGC is a religious requirement; and 

▪ implement culturally appropriate and sensitive policies to protect women and girls from FGC. 

 

 



 

8 | COUNTRY PROFILE: FGC IN MALAYSIA – EXECUTIVE SUMMARY 

 

References 

1  World Health Organization (2024) ‘Types of female genital mutilation’, Sexual and Reproductive Health and 
Research (SRH). Available at https://www.who.int/teams/sexual-and-reproductive-health-and-research-
(srh)/areas-of-work/female-genital-mutilation/types-of-female-genital-mutilation. 

2  - William G. Clarence-Smith (2008) ‘Islam and female genital cutting in Southeast Asia: The weight of the 
past’.  Finnish Journal of Ethnicity and Migration, 3(2), pp. 14–20. Available at http://ihmisoikeusliitto.fi/ 
wp-content/uploads/2014/05/Female_Genital_Cutting_in_the_Past_and_Today_FJEM_2008.pdf. 

 - Claudia Merli (2012) ‘Negotiating female genital cutting (sunat) in Southern Thailand’ in C. Raghavan, & J. 
Levine (eds.) Self-Determination and Women’s Rights in Muslim Societies, pp.169–187. Brandeis University 
Press. Available at https://durham-repository.worktribe.com/output/1658124/negotiating-female-genital-
cutting-sunat-in-southern-thailand. 

 - Yufu Iguchi and Abdul Rashid (2022) ‘The Cultural Meaning of “Female Genital Mutilation” in Rural 
Malaysia: The Female Body and Sexuality through the Medical Gaze’, Journal of Southeast Asian Studies, 
53(4), December 2022, pp.709–732. Available at https://doi.org/10.1017/S002246342200087X. 

3  Women’s Aid Organisation (2021) Report Extract – Cutting: An overview of female genital mutilation/cutting 
(FMG/C) in Malaysia. Available at https://wao.org.my/wp-content/uploads/2021/12/WAO-SIS-
ARROW_FGMC-Chapter_Extract.pdf. 

4  Research Directorate, Immigration and Refugee Board, Canada (1999) Malaysia: Whether female genital 
mutilation (FGM) is still practised within certain segments of the population; the current law or policy of the 
government regarding the practice. Refworld. Available at https://www.refworld.org/docid/3ae6ad6d68.html. 

5  Committe on the Elimination of Discrimination against Women and Committee on the Rights of the Child 
(2019) Joint general recommendation No. 31 of the Committee on the Elimination of Discrimination against 
Women/general comment No. 18 of the Committee on the Rights of the Child (2019) on harmful practices, p.6. 
United Nations. Avaialble at https://documents-dds-ny.un.org/doc/UNDOC/GEN/ 
G19/134/42/PDF/G1913442.pdf?OpenElement. 

6  Angela Dawson, Abdul Rashid, Rashidah Shuib, Kolitha Wickramage, Meiwita Budiharsana, Irwan Martua 
Hidayana and Gabriele Marranci (2020) ‘Addressing female genital mutilation in the Asia Pacific: the neglected 
sustainable development target’, Australia and New Zealand Journal of Public Health, 
https://doi.org/10.1111/1753-6405.12956. [Commentary]. 

7  -  Fran P. Hosken (1981) ‘Female Genital Mutilation in the World Today: A Global Review’, International Journal of 
Health Services, 11(3), pp.415–430. Available at https://doi.org/10.2190/EDDA-XATL-JPBF-35RY. 

 - Ab. Rahman Isa, Rashidah Shuib and M. Shukri Othman (1999) ‘The practice of female circumcision among 
Muslims in Kelantan, Malaysia’, Reproductive Health Matters, 7(13), pp.137–144. Available at 
https://doi.org/10.1016/S0968-8080(99)90125-8. 

8  Women’s Aid Organisation (2021), op. cit. 
9  Ministry of Economy, Department of Statistics Malaysia (2020) MyCensus 2020 Portal. Available at 

https://www.dosm.gov.my/portal-main/landingv2. 
10  Government of Malaysia (1957; 2020) Federal Constitution. Available at https://lom.agc.gov.my/federal-

constitution.php. 
11  Department of Statistics Singapore (2020) Census of Population 2020. Available at https://www.singstat.gov.sg/ 

publications/reference/cop2020/cop2020-sr1/census20_stat_release1. 
12  Minority Rights Group International (2018) World Directory of Minorities and Indigenous Peoples – Thailand: 

Malay Muslims. Available at https://www.refworld.org/docid/49749c9cc.html. 
13  Farid S. Shuaib (2012) ‘The Islamic Legal System in Malaysia’, Washington International Law Journal, 21(1), 

pp.85–113. Available at https://core.ac.uk/download/pdf/267981974.pdf. 
14  Joyce Choo (2021) ‘The Impasse between Crime and Culture:  Female Genital Mutilation in Malaysia’, Human 

Rights Pulse, 16 November. [Blog]. Available at https://www.humanrightspulse.com/mastercontentblog/ 
the-impasse-between-crime-and-culture-female-genital-mutilation-in-malaysia. 

15  Laws of Malaysia:  Federal Constitution (1957; 2009). Available at 
https://www.jac.gov.my/spk/images/stories/10_akta/perlembagaan_persekutuan/federal_constitution.pdf. 

https://www.who.int/teams/sexual-and-reproductive-health-and-research-(srh)/areas-of-work/female-genital-mutilation/types-of-female-genital-mutilation
https://www.who.int/teams/sexual-and-reproductive-health-and-research-(srh)/areas-of-work/female-genital-mutilation/types-of-female-genital-mutilation
http://ihmisoikeusliitto.fi/wp-content/uploads/2014/05/Female_Genital_Cutting_in_the_Past_and_Today_FJEM_2008.pdf
http://ihmisoikeusliitto.fi/wp-content/uploads/2014/05/Female_Genital_Cutting_in_the_Past_and_Today_FJEM_2008.pdf
https://durham-repository.worktribe.com/output/1658124/negotiating-female-genital-cutting-sunat-in-southern-thailand
https://durham-repository.worktribe.com/output/1658124/negotiating-female-genital-cutting-sunat-in-southern-thailand
https://doi.org/10.1017/S002246342200087X
https://doi.org/10.1017/S002246342200087X
https://wao.org.my/wp-content/uploads/2021/12/WAO-SIS-ARROW_FGMC-Chapter_Extract.pdf
https://wao.org.my/wp-content/uploads/2021/12/WAO-SIS-ARROW_FGMC-Chapter_Extract.pdf
https://www.refworld.org/docid/3ae6ad6d68.html
https://www.refworld.org/docid/3ae6ad6d68.html
https://documents-dds-ny.un.org/doc/UNDOC/GEN/G19/134/42/PDF/G1913442.pdf?OpenElement
https://documents-dds-ny.un.org/doc/UNDOC/GEN/G19/134/42/PDF/G1913442.pdf?OpenElement
https://doi.org/10.1111/1753-6405.12956
https://doi.org/10.2190/EDDA-XATL-JPBF-35RY
https://doi.org/10.1016/S0968-8080(99)90125-8
https://www.dosm.gov.my/portal-main/landingv2
https://lom.agc.gov.my/federal-constitution.php
https://lom.agc.gov.my/federal-constitution.php
https://www.singstat.gov.sg/
https://www.singstat.gov.sg/
https://www.refworld.org/docid/49749c9cc.html
https://www.refworld.org/docid/49749c9cc.html
https://core.ac.uk/download/pdf/267981974.pdf
https://core.ac.uk/download/pdf/267981974.pdf
https://www.humanrightspulse.com/mastercontentblog/the-impasse-between-crime-and-culture-female-genital-mutilation-in-malaysia
https://www.humanrightspulse.com/mastercontentblog/the-impasse-between-crime-and-culture-female-genital-mutilation-in-malaysia
https://www.jac.gov.my/spk/images/stories/10_akta/perlembagaan_persekutuan/federal_constitution.pdf


 

COUNTRY PROFILE: FGC IN MALAYSIA – EXECUTIVE SUMMARY | 9 

 

16  Emeritus Professor Datuk Dr Hj Shad Saleem Faruqi (2020) Gender Equality: The Constitution & The Laws. 
[Public lecture presentation slides]. Institute of Strategic & International Studies Malaysia. Available at 
https://www.isis.org.my/recent-event/gender-equality-the-constitution-the-laws/. 

17  CEDAW (2021) Information received from Malaysia on follow-up to the concluding observations on its combined third 
to fifth periodic reports, p.3. Available at https://digitallibrary.un.org/record/3904297?ln=zh_CN. 

18  Mary J. Ainslie (2015) ‘The 2009 Malaysian female circumcision fatwa:  State ownership of Islam and the current impasse’, 
Women’s Studies International Forum, 52, pp.1–9. Available at https://doi.org/10.1016/j.wsif.2015.06.015. 

19  Sivananthi Thanenthiran and Rozana Isa cited in The Malay Insight (2018) Why is Malaysia still practising female 
genital mutilation?, 6 February. Available at https://www.themalaysianinsight.com/s/36377. 

20  In dialogues with 46 medical practitioners, Datuk Dr Harlina Siraj, Professor of Obstetrics and Gynaecology (O&G) 
and Medical Education of UKM, shared her findings garnered from interviews. See A. A. A. Dayang, Z. A. Latiff, S. E. 
Wan Puteh, S. Wahab, H. H. Siraj, M. Mustafa (2021, in press) Kajian rintis KAP (knowledge, attitude, practice) 
Pengetahuan, sikap dan amalan ibubapa dan golongan profesional terhadap impak kesihatan female genital 
mutilation (FGM) cited in Rashidah Shuib and Siti Hawa Ali (2021) Female Genital Mutilation/Cutting in 
Malaysia: An Overview. Asia Network to End FGMC, ARROW & Orchid Project, p.25. Summary of the findings in 
a video available at https://www.youtube.com/watch?v=Oi3KFFCmLig. 

21  - Perlis State Mufti Department (2017) Hukum Khitan Anak Perempuan [The Law on circumcision of the female 
child]. Available at https://muftiperlis.gov.my/index.php/himpunan-fatwa-negeri/136-hukum-khitan- anak-
perempuan. 

 - David Kloos (2019) ‘Experts beyond discourse: Women, Islamic authority, and the performance of 
professionalism in Malaysia’, American Ethnologist, 46(2), pp.162–175. Available at 
https://doi.org/10.1111/amet.12762. 

22  CEDAW (2021), op. cit. 
23  Merdeka Center and Sisters In Islam (2022) Highlights of the Muslim Youth Survey. Available at 

https://sistersinislam.org/wp-content/uploads/2022/06/Highlights-of-Muslim-Youth-Survey-2022_Full-
Report.pdf. 

24  Gabrielle Paluch (2015) ‘Female genital cutting in Thailand’s south’, Al Jazeera, 2 April. Available at 
https://www.aljazeera.com/news/2015/4/2/female-genital-cutting-in-thailands-south. 

25  Saza Faradilla (2019) The Complexities of Female Genital Cutting in Singapore. Capstone Final Report for BA 
(Honours) in Anthropology. Yale NUS College. A 2019 version is available in blog form at 
https://sahiyo.com/2019/03/19/the-complexities-of-female-genital-cutting-fgc-in-singapore/.   

26  Majlis Ugama Islam Singapura (Islamic Religious Council of Singapore) (2020) Fatwas of Singapore – Science, 
Medicine and Health. Available at https://www.muis.gov.sg/officeofthemufti/Resources. 

27  CEDAW (2018) Concluding observations on the combined 3rd to 5th periodic reports of Malaysia. Available at 
https://digitallibrary.un.org/record/1627641. 

28  - Carol Laderman (1983) Wives and Midwives: Childbirth and Nutrition in Rural Malaysia. Berkeley: University 
of California Press. 

 - Anisah Ab Ghani (1995) ‘Amalan khatan anak  perempuan dalam masyarakat Melayu’, Jurnal Syariah, 3(1), 
pp.73–82. Available at https://ejournal.um.edu.my/index.php/JS/article/view/28483. 

 - Abdul Khan Rashid, Sapna S. Patil and Anita S. Valimalar (2009) ‘The Practice Of Female Genital Mutilation 
Among The Rural Malays In North Malaysia’, The Internet Journal of Third World Medicine, 9(1). Available at 
https://ispub.com/IJTWM/9/1/5621. 

 - Maznah Dahlui (2011) The status of female circumcision in Malaysia. WHO report. [Personal communication – 
unpublished]. 

 - Salleha Khalid, Suhaila Sanip, Rafida Hanim Mokhtar, Maizatul Azma Masri, Mohd Shamsir Muhammad Aris, 
Muhammad Riduan Wan Deraman and Nuurain Amirah Mohd Razi (2017) ‘The study of knowledge, attitude 
and practice towards female circumcision among female patients at O&G Outpatient Department, Hospital 
Ampang, Selangor, Malaysia’, Ulum Islamiyyah, 21, pp.15–24.  Available at 
https://doi.org/10.33102/uij.vol21no0.22. 

 - Abdul Rashid and Yufu Iguchi (2019) ‘Female Genital Cutting in Malaysia: A Mixed-Methods Study’, BMJ Open, 
9(4), e025078. Available at https://doi.org/10.1136/bmjopen-2018-025078. 

 - Stefanie Shamila Pillai, Surinderpal Kaur, Nik Nur Ainin Soffiya Nik Mat, Syazwani Izzati binti Azhar (2021) 
Perception Towards Female Circumcision in Malaysia. Sisters in Islam. Available at 
https://sistersinislam.org/wp-content/uploads/2021/04/Perceptios-Towards-Female-Circumcision-in-
Malaysia-January-2021.pdf. 

29  Global Platform for Action To End FGM/C (2022) 2022 Progress Report on FGM/C, p.6. Available at 
https://www.endfgm.eu/content/documents/reports/2022-Progress-Report-on-FGMC.pdf.  

http://www.isis.org.my/author/shadsaleemfaruqi
https://www.isis.org.my/recent-event/gender-equality-the-constitution-the-laws/
https://digitallibrary.un.org/record/3904297?ln=zh_CN
https://doi.org/10.1016/j.wsif.2015.06.015
https://doi.org/10.1016/j.wsif.2015.06.015
https://doi.org/10.1016/j.wsif.2015.06.015
https://www.themalaysianinsight.com/s/36377
https://www.youtube.com/watch?v=Oi3KFFCmLig
%20Available%20at%20
https://muftiperlis.gov.my/index.php/himpunan-fatwa-negeri/136-hukum-khitan-%20anak-perempuan
https://muftiperlis.gov.my/index.php/himpunan-fatwa-negeri/136-hukum-khitan-%20anak-perempuan
https://doi.org/10.1111/amet.12762
https://sistersinislam.org/wp-content/uploads/2022/06/Highlights-of-Muslim-Youth-Survey-2022_Full-Report.pdf
https://sistersinislam.org/wp-content/uploads/2022/06/Highlights-of-Muslim-Youth-Survey-2022_Full-Report.pdf
https://sistersinislam.org/wp-content/uploads/2022/06/Highlights-of-Muslim-Youth-Survey-2022_Full-Report.pdf
https://sistersinislam.org/wp-content/uploads/2022/06/Highlights-of-Muslim-Youth-Survey-2022_Full-Report.pdf
https://www.aljazeera.com/news/2015/4/2/female-genital-cutting-in-thailands-south
https://sahiyo.com/2019/03/19/the-complexities-of-female-genital-cutting-fgc-in-singapore/
https://www.muis.gov.sg/officeofthemufti/Resources
https://digitallibrary.un.org/record/1627641
https://read.dukeupress.edu/journal-of-asian-studies/article-abstract/44/4/892/332920/Wives-and-Midwives-Childbirth-and-Nutrition-in?redirectedFrom=fulltext
https://read.dukeupress.edu/journal-of-asian-studies/article-abstract/44/4/892/332920/Wives-and-Midwives-Childbirth-and-Nutrition-in?redirectedFrom=fulltext
https://ejournal.um.edu.my/index.php/JS/article/view/28483
https://ispub.com/IJTWM/9/1/5621
https://doi.org/10.33102/uij.vol21no0.22
https://doi.org/10.1136/bmjopen-2018-025078
https://sistersinislam.org/wp-content/uploads/2021/04/Perceptios-Towards-Female-Circumcision-in-Malaysia-January-2021.pdf
https://sistersinislam.org/wp-content/uploads/2021/04/Perceptios-Towards-Female-Circumcision-in-Malaysia-January-2021.pdf
https://www.endfgm.eu/content/documents/reports/2022-Progress-Report-on-FGMC.pdf


 

10 | COUNTRY PROFILE: FGC IN MALAYSIA – EXECUTIVE SUMMARY 

 

30  - Angela Dawson et al. (2020), op. cit. 
 - William G. Clarence-Smith (2008), op. cit. 
31  Roziah Omar (1994) The Malay Woman in the Body: Between Biology and Culture, p.23. Kuala Lumpur: Fajar Bakti. 
32  End FGC Singapore (2021) Pilot Study: Part 1, 7 July. [Instagram]. Available at 

https://www.instagram.com/p/CP0OSZzBQE3. 
33  William G. Clarence-Smith (2008), op. cit. 
34  - Abdul Rashid, Yufu Iguchi and Siti Nur Afiqah (2020) ‘Medicalization of Female Genital Cutting in Malaysia: A 

Mixed Methods Study’, PLoS Medicine, 17(10), e1003303. Available at 
https://doi.org/10.1371/journal.pmed.1003303. 

 - Rashidah Shuib and Siti Hawa Ali (2021) Female Genital Mutilation/Cutting in Malaysia: An Overview. Asia 
Network to End FGMC, ARROW & Orchid Project, p.25. 

35  - Anisah Ab Ghani (1995), op. cit. 
 - Rashid, Patil & Valimalar (2009), op. cit. 
 - Maznah Dahlui (2011), op. cit. 
 - Khalid et al. (2017), op. cit. 
 - Rashid, Iguchi & Afiqah (2020), op. cit. 
 - Pillai et al. (2021) op. cit. 
36  United Nations General Assembly, Human Rights Council (2020) Resolution adopted by the Human Rights 

Council on 17 July 2020: 44/16 Elimination of female genital mutilation. Available at 
https://digitallibrary.un.org/record/3876051. 

37  - Maznah Dahlui (2011), op. cit. 
 - Khalid et al. (2017), op. cit. 
 - Pillai et al. (2021) op. cit. 
38  Dawson et al. (2020), op. cit. 
39  Yufu Iguchi, Abdul Rashid and Siti Nur Afiqah (2023) ‘Female Genital Cutting and the “Medical Gaze” in Southeast Asia’, 

in Kyoko Nakamura, Kaori Miyachi, Yukio Miyawaki and Makiko Toda (Eds.) Female Genital Mutilation/Cutting: Global 
Zero Tolerance Policy and Diverse Responses from African and Asian Local Communities. Singapore: Springer Nature, 
pp.127–140. Available at https://doi.org/10.1007/978-981-19-6723-8_9. 

40  - Claudia Merli (2010) ‘Male and female genital cutting among Southern Thailand’s Muslims: rituals, biomedical 
practice and local discourses’, Culture, Health & Sexuality, 12(7), pp.725–738. Available at 
https://doi.org/10.1080/13691051003683109. 

 - Claudia Merli (2012), op. cit.  
41  - Khalid et al. (2017), op. cit. 
 - Rashid & Iguchi (2019), op. cit. 
42  Claudia Merli (2010), op. cit. 
43  Maznah Dahlui (2011), op. cit. 
44  Ibid. 
45  Rashid & Iguchi (2019), op. cit. 
46  Rashid, Iguchi & Afiqah (2020), op. cit. 
47  Ibid. 
48  Ibid. 
49  United Nations General Assembly (2012) Intensifying global efforts for the elimination of female genital 

mutilations. Resolution adopted by the General Assembly on 20 December 2012 – 67/146. Available at 
http://www.un.org/en/ga/search/view_doc.asp?symbol=A/RES/67/146. 

50  Hannah Nazri (2023) Female Circumcision is Unnecessary: Girls Are Perfect as They Are. [Blog post]. Available at 
https://hannah.nazri.org/female-circumcision-is-unnecessary. 

51  Nawal Nour cited in Gabrielle Paluch (2015) ‘In Thailand’s Muslim South, Authorities Turn a Blind Eye to FGM’, 
The Guardian, 1 April. Available at https://www.theguardian.com/global-development/2015/apr/01/Thailand-
muslim-south-authorities-blind-eye-fgm-who.  

52  Dayang et al. (2021, in press), op. cit. 
53  Rashid, Iguchi & Afiqah (2020), op. cit. 
54  Stephen R. Munzer cited in The Brussels Collaboration on Bodily Integrity (2019) ‘Medically Unnecessary 

Genital Cutting and the Rights of the Child: Moving Toward Consensus’, p.18. The American Journal of 
Bioethics, 19(10), pp.17–28. Available at https://doi.org/10.1080/15265161.2019.1643945. 

55  Ibid., p.18. 
56  - Rashid, Patil & Valimalar (2009), op. cit. 
 - Abdul Rashid and Yufu Iguchi (2019), op. cit. 

https://www.instagram.com/p/CP0OSZzBQE3/
https://doi.org/10.1371/journal.pmed.1003303
https://digitallibrary.un.org/record/3876051
https://doi.org/10.1007/978-981-19-6723-8_9
https://doi.org/10.1080/13691051003683109
http://www.un.org/en/ga/search/view_doc.asp?symbol=A/RES/67/146
http://www.un.org/en/ga/search/view_doc.asp?symbol=A/RES/67/146
https://hannah.nazri.org/female-circumcision-is-unnecessary
https://www.theguardian.com/global-development/2015/apr/01/Thailand-muslim-south-authorities-blind-eye-fgm-who
https://www.theguardian.com/global-development/2015/apr/01/Thailand-muslim-south-authorities-blind-eye-fgm-who
https://doi.org/10.1080/15265161.2019.1643945


 

COUNTRY PROFILE: FGC IN MALAYSIA – EXECUTIVE SUMMARY | 11 

 

57  - Claudia Merli (2008) ‘Sunat for Girls in Southern Thailand: Its Relation to Traditional  Midwifery, Male 
Circumcision and Other Obstetrical Practices’, Finnish Journal of Ethnicity and Migration, 3(2), pp.32–41. 
Available at https://www.researchgate.net/publication/30054101_Sunat_for_Girls_in_Southern_ 
Thailand_Its_Relation_to_Traditional_Midwifery_Male_Circumcision_and_Other_Obstetrical_Practices. 

 - Rashid, Patil & Valimalar (2009), op. cit. 
58  William G. Clarence-Smith (2008), op. cit. 
59  Kecia Ali (2006) Sexual Ethics and Islam: Feminist Reflections onQur’an, Hadith, and Jurisprudence. Oxford: 

Oneworld Publications. 
60  Basri Ibrahim, Firdaus Khairi and Jazland Mat Jusoh (2018) ‘Female Circumcision between View of Islamic 

Scholars and Medical Experts’, International Journal of Academic Research in Business and Social Sciences, 
8(10), pp.509–523. Available at http://dx.doi.org/10.6007/IJARBSS/v8-i10/4752. 

61  Mohd Amirul Hassan Ahmad Tajuddin (2019) Hadis-Hadis Khitān Wanita: Suatu Penilaian Semula Serta 
Implikasi Terhadap Diskusi Semasa [The Hadiths on Female Circumcision : An Initial Assessment and 
Implications for Current Discussions’. University Sultan Azlan Shah. [Preprint]. Available at  
http://devojs.usas.edu.my/altakamul/index.php/altakmulfiles/article/view/24. 

62  Saza Faradilla (2019), op. cit. 
63  Rashid Khan in Malaysian Doctors for Women & Children (2021), op. cit. 
64  Sahiyo (2017) From birth to motherhood, a Singaporean Malay’s experience of Female Genital Cutting, 13 

February. Available at https://sahiyo.com/2017/02/13/from-birth-to-motherhood-a-singaporean-malays-
experience-of-female-genital-cutting/. 

65 Nazri et al. (2023), op. cit.  
66  Dayang et al. (2021, in press), op. cit. 
67  Rashidah Shuib and Angela Dawson (2021) Addressing the Medicalisation of Female Genital Mutilation/ Cutting 

in Malaysia: Ways forward for Research. University of Technology Sydney. Available at 
https://opus.lib.uts.edu.au/bitstream/10453/154983/2/Addressing%20the%20Medicalisation%20of%20FGM%
20FINAL%20REPORT%2019%20March.pdf. 

68  Abdul Rashid, Yufu Iguchi and Siti Nur Afiqah (2023) ‘Female Genital Cutting in Asia: The Case of Malaysia’, in 
Kyoko Nakamura, Kaori Miyachi, Yukio Miyawaki and Makiko Toda (Eds.) (2023) Female Genital 
Mutilation/Cutting: Global Zero Tolerance Policy and Diverse Responses from African and Asian Local 
Communities, pp.109–126. Singapore: Springer. Available at https://doi.org/10.1007/978-981-19-6723-8_8. 

69  Nik Soffiya Nik Mat, Surinderpal Kaur and Stefanie Pillai (2023) ‘Discursive (de)Legitimation Strategies in 
Malaysian News Media Discourse on Female Circumcision (Sunat Perempuan)’, 3L: Language, Linguistics, 
Literature® The Southeast Asian Journal, 29(3). Available at https://doi.org/10.17576/3L-2023-2903-12. 

70  Rashid, Iguchi & Afiqah (2023), op. cit.  
 

Cover Image: Mohd Iruan Janal (2023) A girl pose in baju kurong, a traditional malay female 

outfit. Shutterstock ID 2292806745. 

 

 

 

 

© Orchid Project 2024 
Version 2, July 2024 

This work is licensed under a CC BY-NC 4.0 licence 
research@orchidproject.org 

https://endfgmcasia.org/ 
https://www.fgmcri.org/ 

https://www.researchgate.net/publication/30054101_Sunat_for_Girls_in_Southern_Thailand_Its_Relation_to_Traditional_Midwifery_Male_Circumcision_and_Other_Obstetrical_Practices
https://www.researchgate.net/publication/30054101_Sunat_for_Girls_in_Southern_Thailand_Its_Relation_to_Traditional_Midwifery_Male_Circumcision_and_Other_Obstetrical_Practices
http://dx.doi.org/10.6007/IJARBSS/v8-i10/4752
http://devojs.usas.edu.my/altakamul/index.php/altakmulfiles/article/view/24
http://devojs.usas.edu.my/altakamul/index.php/altakmulfiles/article/view/24
https://opus.lib.uts.edu.au/bitstream/10453/154983/2/Addressing%20the%20Medicalisation%20of%20FGM%20FINAL%20REPORT%2019%20March.pdf
https://opus.lib.uts.edu.au/bitstream/10453/154983/2/Addressing%20the%20Medicalisation%20of%20FGM%20FINAL%20REPORT%2019%20March.pdf
https://doi.org/10.1007/978-981-19-6723-8_8
Available%20at%20https:/doi.org/10.17576/3L-2023-2903-12
mailto:research@orchidproject.org
https://endfgmcasia.org/
https://www.fgmcri.org/

